AI-CAyruquotes a tradition recorded by al-Mawardt saying that Ibrahim circumcised himself at the age of seventy; according to Ibn Qutayba, after this event he lived for a hundred years and died at the age of one hundred and seventy'. Noteworthy is a tradition recorded by al-Bayhaqi in his ai-Sun an alkubra'': God ordered Ibrahrm to circumcise himself and he carried out the order using the qadum, the pick-axe. When the pain increased and became too hard for him to bear, he invoked God. God then asked him why was he so hasty in carrying out the order and Ibrahim answered that he did it because he feared to delay the accomplishment of God's injunction".
There is, however, one tradition in which the circumcision of Abraham is not linked with an injunction of God. Abraham is said to have waged war with the Amalekites. Since many warriors of both the fighting troops fell in these battles, it was necessary to make a distinction during the burial of the dead between the believing warriors, fighting on the side of Abraham, and the unbelieving Amalekites. Then Abraham introduced the circumcision in order to distinguish by that mark the believing warriors from the unbelievers". The Muslim tradition is, however, almost unanimous in saying that Ibrahim performed the circumcision on the order of God.
*
As there is no special verse in the Qur-an enjoining the circumcision, commentators of the Qur-an strove to find some indications in the Qur'an implying that God enjoined Ibrahim to carry out the circumcision. Such was the verse 124 in surat al-baqara: ... wa-idhi btala ibrahtma rabbuhu bi-kalimatin faatammahunna ... , "and (remember) when his Lord tried Abraham with certain commands which he fulfilled ... " One of these commands, kalimat, was, according to some scholars, the injunction of the circumcision''.
The story of the circumcision of Abraham according to God's injunction and his suffering is confronted by the story of the circumcision of the Prophet. Unlike Abraham, the Prophet was granted the grace of being born circumcised. 13 scholars questioned the soundness of the tradition and scrutinized the lists of the transmitters. Some of them were skeptical to such a degree that they asserted that there is nothing firmly based in the tradition stating that the Prophet was born circumcised, lam yathbut fihi shay'un ll . Furthermore, the expression makhtanan can hardly be accepted: khatana denotes "cutting" and refers in this case to the cutting of the prepuce of the Prophet. It is evident that this may raise the question of who performed the circumcision in Heaven.
A peculiar answer to this queer question was quoted by al-Saffuri in his Nuzhat al-majlilis 12 • God wanted the Prophet and some other prophets to be born circumcised; His order was then accomplished when He merely uttered the word "kun," Thus there was no need to cut the prepuce; God's Word was sufficient and no intervention of angel or man was required for the cutting of the prepuce.
But the argument put forward by the skeptical scholars doubting the reliability of the tradition about Muhammad being born circumcised was indeed the tradition asserting that twelve or even more from among the prophets were born circumcised 13. This tradition indicates clearly that the miracle of being born circumcised was not granted the Prophet as an exclusive distinction, karama. He was merely one of a series of prophets who by God's grace gained the distinction to be born circumcised.
Additionally, according to Shi'I belief, every ShIel imam is born circumcised and purified!". A weighty argument against the validity of the tradition saying that the Prophet was born circumcised is the religio-linguistic analysis of the verse. The pivot of the discussion is the word ibtala, ... "He tried Ibrahim." As suffering and pain was determined for the prophets in the highest degree, it stands to reason that the prophet Muhammad should have been meted out the same amount of trial and suffering as Abraham, so that he should not be inferior to Abraham. Thus the assumption that Muhammad was born circumcised cannot stand criticism IS. Additionally a tradition attributed to the Prophet said that the ill fated Ibn al-Sayyad l6 was born circumcised, with his umbilical cord cut!". Another story claims that the Byzantine king (qaysar, maliku l-rilm}, who ordered to poison Imru'u l-Qays, was born circumcised. Imru? l-Qays noticed it when he entered the bath and saw the king naked 18. He composed a satirical verse in which he alluded to the fact that the king was born "circumcised due to the moon (shining at this birth-K.). He was, nevertheless, considered an uncircumcised person 19. The best explanation of the hadtth of the miraculous circumcision of the Prophet was that he was born as if he were circumcised+. Another explanation of the tradition is that the Prophet was born not fully circumcised and his grandfather completed the circumcision-l. A serious theological question asked by the scholars was why the Prophet was born circumcised, being thus cleaned from the dirt of the uncircumcised, while the cleaning of his heart from the lot of Satan was delayed until the opening of his heart 22 • The answer was given by Ibn CAqil 23 : God divulged the more simple purification, adwanu l-tathirayn, performed usually by the midwife and the physician, tabtb, but concealed the more important purification, that of the Opening of his Breast and the removal of the black spot, the lot of Satan, delaying it for a later period, when it was performed by the angel JibIi1 24 • Scholars who refuted the tradition that the Prophet was born circumcised with his umbilical cord cut 25 adduced another argument, asserting that many children are born circumcised. Ibn Qayyim al-Jauziyya records a case of such a child; his father was worried about it, but he was persuaded that there was no reason to be vexed about it, as God already carried out the circumcision of the child 26 • Some people hold a superstitious belief that children born circumcised are circumcised by the moon-", This belief of the Arabs in the J ahiliyya about the child "circumcised by the moon" "khatanahu l-qamar" is rationally explicated by Ibn Qayyim al-J auziyya 28 • The belief was based on the opinion that the moon brings about a kind of circumcision, as the prepuce shrinks and becomes contracted, taqallasat quljatuhu wa-tajamma-at, if he is born in the evening in the light of the moon. The prepuce, however, does not disappear completely and only the head of the glans is visible; in this case it is necessary to perform the circumcision in order to expose the whole glans 29 • The scholars of the Shafi'r madhhab considered it desirable to pass a razor over the place of circumcision of a child born in this fashion, without further cutting the prepuce. AbU Shama observed that children born in this fashion are not fully circumcised and only a part of the glans is visible; in this case the circumcision has to be completed (scil. by cutting the prepuce-K.)30.
Finally it may be added that there is an odd tradition which contradicts the utterance of the Prophet that nobody has seen his pudendum: Safiyya, the daughter of 'Abd al-Muttalib, stated that she was eager to know whether Amina bore a male or female child; she managed to see that the child was male, and she saw that he was already circumcised'". There exist two treatises concerning the tradition that the Prophet was born circumcised with his umbilical cord cut. One was composed by Abu l-Qasim cUmar b. Abt l-Hasan b. Hibatullah b. Abt Jarada, refuting the story, and another one was composed by Muhammad b. Talha confirming the validity of the story32.
• The birth of the Prophet and his circumcision are connected in several sources with the person of CAbdal-Muttalib, who acted in the absence of the father of the Prophet. According to a report, cAbd al-Muttalib was summoned on the day of his birth by Amina, the mother of the Prophet, who told him about the miracles she had witnessed during her pregnancy and about the tidings of his birth. Some transmitters claim that cAbd al-Muttalib took the child, entered the Ka'ba with him, invoked God for his grandson and thanked Him for the precious gift granted him by the birth of the child. cAbd alMuttalib then returned to Amina and gave the child back to her33.
Another version of this report supplies some additional details: cAbd al-Muttalib, summoned by Amina, came with his children, took the child wrapped in a tattered piece of cloth, khirqa, and entered the Ka'ba with him. He thanked God for His grace and asked for His protection in verses which he recited. He then returned the child to Amina 34 . cAbd al-Muttalib was pleased with him and the child enjoyed his favour. CAbdal-Muttalib predicted that his son (i.e., his grandson, the Prophet-K.), will gain a high position, /ayakunanna li-bni hadha sha'nun 35 • A significant version of this tradition is recorded in Bayhaqf's Daltri! a/-nubuwwa 36 : cAbd al-Muttalib was summoned by Amina the night when she bore the Prophet. He took the child and brought it to Hubal, who was placed in the Ka'ba: he invoked God and thanked Him for His precious gift, the birth of the Prophet!", One tradition links the entrance of cAbd al-Muttalib with the child into the Ka'ba with some socio-religious activities practiced in Mecca in the period of the Jahiliyya, It was cAbd al-Muttalib who invoked in the Sanctuary for the child, it was he who named the child Muhammad and it was he who invited Quraysh and prepared a party for them on the occasion of the birth of Muhammad-". Some traditions say that CAbd al-Muttalib circumcised the child, performing the ritual on the seventh day after his birth 39 • Mughultay confronts in his al-Zahr al-basim 40 the tradition that the Prophet was born circumcised with the tradition that CAbdal-Muttalib circumcised the child on the seventh day of his birth, arranged a party on this occasion and named him Muhammad. Mughultay notes that this tradition seems to be more acceptable than that of the Prophet being born circumcised'", Some of the traditions saying that CAbd al-Muttalib circumcised the child stress that he performed it according to the practice of the Arabs+'.
The reliability of the tradition saying that the Arabs practiced circumcision It is indeed noteworthy that the traditions transmitted by Ibn (Abbas emphasize the role of (Abd al-Muttalib and the continuity of the Jahill customs, according to which (Abd al-Muttalib acted.
The practice of circumcision of females in the period of the Jahiliyya is indicated in a verse of Nabigha al-Dhubyani, in which he mentions young girls captured in a raid before they were circumcised+'.
A third group of traditions says that the angel Jibril performed the circumcision of Muhammad in the abode of Hallma, when he opened his breast and purified his heart 45 . of the prediction that the "Kingdom of the Circumcised" is near'", When
Heraclius was informed about it he could hardly believe it, as he knew of only one people who practised circumcision: the Jews, and he could not believe that the Jews would rule the world. Then one of the people of Heraclius met an Arab, who asserted that the Arabs had the same practice. The prediction thus referred to the Kingdom of the Arabs, and it was true5°. Al-Munawi quotes the opinion of al-Qurtubl about the continuity of the practice of circumcision among the descendants of Ibrahim and the followers of the religious communities related to his faith; circumcision is a practice enjoined by God in the Torah for the Banu Isra1:l. Banu Isra1:1continued to practice circumcision until the time of cIsa.
Nevertheless the Jews who practiced circumcision could not be considered hunafa" as one might conclude from verse 67 of surat al 'imran: bal millata ibrahtma hanifan, as the Our-an plainly states that Ibrahim was neither a Jew nor a Christian". A Shici adherent asks the imam in a remarkable letter whether the believers should not abide by the rule of circumcising the children on the seventh day of their birth, because the Earth cries, complaining to God of the urine of the uncircumcised. No qualified circumciser being found among the believers, the adherent asks the imam, al-Hasan b. CAll,is it permitted to invite Jewish experts in order to circumcise the children of the believers? In his answer the imam affirms that circumcision should be performed on the seventh day since the birth of a child, but does not answer the question of whether it is permitted to invite a Jewish practitioner to carry out the circumcision of the children of the believers 52 • Some groups from among the Christians interpreted the injunction of circumcision reported in the Torah as referring to the prepuce of the heart, not to that of the glans. They thus abandoned the injunction of the Torah concerning circumcision, replacing it by a kind of foolishness, fa-tarakii l-mashrir-a mina l-khitan bi-darbin mina l-hadhayan. 53 Ibn Qayyim al-Jauziyya asserts-" that Ibrahim obeyed God's injunction, circumcised himself and turned the practice into e fitra which will last in his posterity forever. All the prophets summoned their peoples to carryon this practice. Thus the Son of the Virgin, the Word of God and His Servant (i.e., 'Isa-K.) followed the practice of God's Friend, Ibrahim and became circumcised; the Christians admit this and acknowledge that it is an injunction of the injll. They nevertheless followed the bad inclinations of a people who went astray and misled others and wandered from the right way55.
Ibn 'AbdOn recommends in his treatise 56 to alter the corrupted rules introduced in the Christian church, to compel the women in the household of a priest to marry, and to force the priests to undergo circumcision and to marry. The heads of the Christian Church twisted the faith of Jesus and imposed the prohibition of circumcision on the priests, even though they were aware of the fact that Jesus himself was circumcised and they observed the Feast of his circumcision.
Muhammad b. Rushd states that the believer has to circumcise the male and female slaves in his possession, as circumcision is the purification of Islam; he is obliged to perform it with his servants as he is obliged to perform it with his sons and daughters-".
As mentioned above, circumcision was considered an injunction of God. It formed one of the marks of the people who believed in God in the periods of ignorance, of the lack of knowledge of the existence of God, of brutality and savagery. This remarkable group, distinguished by its spiritual values, was known as the "People of thefitrtf." They followed the conduct of Abraham, the sunan ibrtihima l-khalll s8 • There is however no unanimity among scholars on the question of whether circumcision was one of the practices enjoined by God and obliging the people ofthefitra. According to an utterance ofthe Prophet recorded by al-Ta}:lawy63 the people of the fitra used to follow three practices: paring their nails, trimming the moustache and shaving the privy
parts (qO$$UI-a:r./'lir wa-akhdhu 1-sharib wa-halqu I-Clina).
In another list of God's injunctions for the people of tue fitra there were five practices that had to be followed; one of these practices was the circumcision. A third list provided by al-Tahawt records ten practices; one of them was the circumcision. Al-Tahawi gives a convincing explanation for the growth of the injunctions from three to ten: God enjoined the people of thefitra at the beginning to follow three practices. He extended this later to five practices, and added finally a further five, thus reaching the number ten 64 • The traditions of the five injunctions and of the ten injunctions revealed to the People of thefitra were widely circulated=", The circumcision, khitan, was linked with another expression referring to the People of the fitra, the sibghatu lli1hi 66 • • Circumcision was unanimously agreed upon by Muslim scholars as a religious practice concerning males and females. There were, however, differences on whether it is an obligatory practice, wi1jib-considered even by some of the scholars as an injunction,far(i-or merely asunna, a customary religious practice which should be followed'".
Some scholars were of the opinion that the circumcision of a male holds an intermediate position between a recommendation, nadb, and an obligatory practice.
The circumcision of a female was however considered of lesser importance than that of a male, and the observance of circumcision for females was to some extent treated more lightly68.
There were indeed two contradictory opinions concerning the circumcision of females: the one considered circumcision obligatory for men and women alike, referring to the utterance of the Prophet: idha ltaqa l-khitnnani wajaba l-ghusI 69 , and the other one asserting that circumcision is obligatory only for 
males, on the basis of the utterance of the Prophet: at-khitanu sunnatun li-lrijali, makrumatun li-l-nistril",
The proper method of circumcision of females was defined by the Prophet in an advice given to a woman circumciser, Umm CAtiyya. He advised her to excise gently a part of the prepuce of the clitoris, avoiding a total excision of all the parts of the clitoris: ashimmi wa-la tunhikt; a total extirpation may annul the sexual lust of the woman and may even endanger the life of the girl 71 • As mentioned above the difference between the degree of obligation of male and female circumcision was defined by the Prophet in his utterance: al-khitan
There is, indeed, a difference between the purpose of male and female circumcision: the intent of female circumcision is to diminish her sexual desire; that of male circumcision is to secure the proper performance of his religious duties 73. Additionally, female circumcision can be deduced neither from an Islamic practice nor from a practice of the "people of thefilra." It is therefore linked with the story of Hajar and the story of her strife with Sarah. The dissension between the two women was caused by the fact that Isma'tl overtook Ishaq in a race and gained the favour of Abraham. Sarah, enraged by Ishaq's loss in the competition, took a vow to cut three limbs of the body of her servant, Hajar, Abraham, wary of Sarah's demand, proposed a compromise, which was accepted by Sarah: the two ears of Hajar would be pierced, and she would be circumcised'", A curious opinion of some scholars says that there is a difference between women in the East and in the West; women in the West do not possess the part of the pudenda which is destined for cimcumcision. Some scholars advised to draw a razor over the place where circumcision was to be carried out 75.
*
As mentioned above circumcision in Islam was tied to the practice of the "people of the fitra," the "people of the hanifiyya," and the "people marked by the sibgha of Islam.' ,76 It is thus possible that Islamic circumcision was conceived as a mark of the covenant between God and the believer. The believer is distinguished by the cutting of the prepuce (or the removal of the part of the clitoris-K.), an act that denotes subservience to God. This is reminiscent of the cutting of the edge of a slave's ear or the cautering of his forehead in order to indicate his servitude. In the same way circumcision helps to distinguish the servant of God, the hantf, from other people who do not undergo this noble, cleaning and purifying treatment which moderates and calms desire?".
The obligation of circumcision ceases with the death of the believer. An uncircumcised believer should not be made to undergo the ritual obligation after his death. That was the opinion of the religious leaders of Islam. There were, however, somefuqahli' who asserted that an uncircumcised believer should be circumcised after his death 78. The day recommended for the performance of circumcision is the seventh or eighth day after birth 79. Some scholars, however, had some reservation as to the circumcision on the seventh day after birth, because this is the time of the circumcision prescribed for the Jewish children 80 • The circumcision may, however, be delayed up to forty days from birth, or even until the seventh year of the child's life S1 • There were, in fact, different opinions concerning the desirable age for the circumcision: some scholars argued that it is not permissible to circumcise a boy before he reaches his tenth year. It is at that age that a boy is punishable for not observing the prayer. Circumcision causes more pain than the punishment of beating caused by neglecting the obligatory prayer and should therefore be delayed until that age 82 • According to one tradition people did not circumcise their children before the age of puberty. Ibn 'AbbAs was circumcised at that age: at the death of the Prophet he was fifteen years old and was already circumcised=.
It was indeed Ibn 'Abbas who related that the people of the Jahiliyya used to circumcise their children when they reached puberty='.
Some scholars, however, held fast to the tradition of circumcision on the seventh day after birth 85 • Fatima is said to have ordered to circumcise her children on the seventh day after birth 86 • The Prophet is said to have circumcised al-Hasan and Husayn on the seventh day87. An accepted opinion was that there was no designated time for circumcisions".
A widely circulated tradition was that Ibrahim circumcised his son, ISQaq, when he was seven days old, and his son Isma'tl when he was thirteen years old. The time of circumcision of each of the two, Ishaq and Isma'tl, became a sunna followed by the descendants of that son 89 • Many cases of death caused by circumcision raised the problem to what extent the circumciser or the man who took the decision to circumcise was responsible in cases of cold, heat or weakness of the child 90 • The opinion of the scholars concerning the circumcision of the converts to Islam was unanimous: the circumcision was a necessary condition. The Prophet is said to have stated: man aslama fa-l-yakhtatin wa-in kana kabtran.
Another tradition, an utterance of the Prophet found allegedly in the scabbard of his sword, says that an uncircumcised person should not be left in Islam unless he would undergo circumcision even if he were eighty years 01d 91 • form circumcision even if he was of advanced age. The Prophet is said to have formulated this in the following utterance: man aslama fa-l-yukhtatan wa-in kana kablran 92 • Another utterance of the Prophet, found allegedly in the scabbard of his sword, is even more explicit: a convert should not be left in the fold of Islam until he undergoes circumcision, even if he is eighty years 01d 93 • "Eighty years" is, of course, an allusion to the age at which Abraham performed his circumcision.
Some scholars of Muslim Law were of the opinion that an old convert should undergo circumcision even if this might bring about his death?', A convert cannot be counted as a member of the Muslim community before his circumcision: his prayer is not accepted, he is not permitted to perform the pilgrimage to Mecca, he will not be allowed to act as witness in court, the believers are not allowed to eat the meat of an animal slaughtered by him 95 • There were, however, some scholars who held the opinion that circumcision should be delayed in case the child is weak or ill and it may endanger its life 96 . The same applies to circumcision of an old person: if it endangers his life, the practice has to be considered void and the convert should be freed from this ritual'".
According to Ibn Qayyim al-Jauziyya this opinion conforms to the consensus of the Muslim scholars, with slight exceptions.
A test case for this attitude is in the story of the converts of Kaskar. They embraced Islam and declared that they were Muslims. The governor of Basra ordered to check whether they were circumcised and commanded to circumcise those who were not. This was in autumn (shitli'), and some of them died (because of the cold). Al-Hasan al-Basrt was displeased by the governor's action and remarked with anger that at the time of the Prophet many Abyssinians, Byzantines and Persians embraced Islam without the Prophet ordering to search them 98 • The problem of compulsory circumcision of converts to Islam was a controversial theme even in later periods of Islam. In the period of 'Umar b. 'Abd al·'Aziz the people of Khurasan flocked to embrace Islam in order to be freed from payment of jizya. Some people advised the governor, al-Jarrah b. 'Abdallah, to put as a stipulation that they should undergo circumcision. 'Umar b. 'Abd al-'Azlz being asked about this ordered the governor to desist from forcing circumcision as a condition for conversion to Islam. "God sent the prophet Muhammad and entrusted him to summon people to embrace Islam. He did not send him as circumciser.vj?
The controversy as to circumcision as a compulsory condition for conversion to Islam is reflected in the polemics between the scholars of Islam 100.The contradictory views of the scholars are reflected in the chapter of cAbd al-Razzaq' s al-Musannaf, dealing with the problem of eating the meat of an animal slaughtered by uncircumcised believersl'". Ibn 'Abbas is said to have regarded the slaughter of uncircumcised believers as reprehensible. The testimony of such people at court should not be accepted and their prayer is void. This opinion of Ibn 'Abbas was contradicted by al-Hasan (al-Basn) and by Hammad (b. Salama). According to Hammad there is nothing wrong in the slaughter of an uncircumcised believer; he is permitted to give evidence in court and his prayer is valid. Al-Hasan was of the opinion that circumcision of an aged convert should be avoided if this may endanger his life, and that there is nothing wrong in consuming the meat of an animal slaughtered by himl02. Females captured in military operations, willing to embrace Islam, were entrusted to women who performed circumcision and were duly purified, i.e., clrcumcised'P, A con-troversial subject was the attendance of parties arranged on the occasion of circumcision. According to tradition, some of the Companions of the Prophet spumed attending such parties, while others arranged parties and even invited singers to comfort the circumcised boys and to alleviate their pain lO4 . According to an utterance attributed to the Prophet he recommended to arrange a party on the occasion of circumcision, waltmatu l-i c dhlJr 105 • There were some unusual situations discussed in the sources. Among them was the case of a man with two active penises lO6 , and that of a hermaphroditelP".
It may be useful to draw the reader's attention to a few observations on the traditions concerning circumcision in the Arab peninsula during the period of the Jahiliyya, on the utterances of the Prophet as to the obligatory character of this ritual practice, and on the conflicting opinions of the scholars of hadttb and religious Law connected with the implementation of the injunction.
According to early Muslim tradition, circumcision was one of the tenets of the faith of Ibrahtm. This assumption is reflected in the reports about the practices of the people of the fitra and the people who observed the sunan ibrahtm. Muslim scholars presumed that the unbelievers in the period of the Jahiliyya abode by the sunan ibrahtm, They acted according to the ritual practices followed by Ibrahim; these were the baqaya din ibrahim, "the lasting tenets of the faith of Ibrahim" observed by the unbelievers in Mecca. Some Muslim scholars assumed that the Prophet himself shared with his people, the Quraysh, the ritual practices which originated in the tenets and principles of the faith of Ibrahim and Isma'tl. They formulated it in a sign.ficant definition: kana Calii dini ibrahtm.
Circumcision, one of the ritual practices of the faith of Ibrahim, became a feature distinguishing the Arab population of the peninsula and they were called ummatu l-khitan. The sunan ibrahtm were adopted in Islam and became sunan at-islam, Circumcision became a compulsory condition for converts to Islam. Scholars considered it as a mark of Islam; some of them were of the opinion that it denoted servitude of the believer and his bondage to God, a visible sign that the believer carried out God's injunction. This is reminiscent of the Jewish idea of circumcision, according to which it is a sign of the covenant between God and His people.
Circumcision is said to have been imposed on males and females alike. Some scholars advocated, however, the idea that females may be treated with certain leniency, basing their opinion on the utterance of the Prophet: al-khitanu sunnatun li-l-riiali makrumatun li-l-nisa'i, "circumcision is an obligatory ritual practice for men, a virtuous deed for women."
As to the circumcision of males, there was a clear tendency to avoid any thought that it had been influenced by the Jewish practice.
The early reports concerning circumcision state plainly that the Arabs were not influenced by their Jewish neighbours in that ritual practice.
Similarly scholars bade to refrain from following the Jewish date of the circumcision on the seventh day after the birth of the child.
A heated discussion concerning the problem whether the Prophet was born circumcised indicates that some scholars assumed that his circumcision was a miraculous event, following in this matter the traditions about other prophets who were born circumcised. It is noteworthy that in some lists of these prophets the names of some prophets from the Arab peninsula were added. Other scholars maintained that the Prophet's grandfather, CAbd al-Muttalib, took the newborn child from his mother, brought him to the Ka'ba, circumcised him and named him Muhammad, The tradition which maintains that he acted according to the Arab usage bears evidence that the tendency of the tradition is to stress the Arab custom of circumcision and the activity of the Prophet's grandfather in a framework of the old Arab tradition.
The simple and modest celebrations of the circumcision in early Islam turned into popular and sometimes sumptuous festivities in the various countries of the Muslim empire 108 •
